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1. MISHNA, BAVA KAMA 92A – RESTITUTION IS NOT ENOUGH, YOU NEED TO SAY SORRY 
	

  הליחמ קזינה ןמ ונממ שקביש דע ול לחמנ ונווע ןיא ,ותשובו ותלבח ימד ול ןתונ ]קיזמה[ אוהש יפ לע ףא
	
Even if the person who caused the damage gives the victim restitution, his sin is not forgiven until he has 
asked the damaged party for forgiveness 
	
2. THREE SOURCES IN RAMBAM’S MISHNEH TORAH 
	
(A) LAWS OF TESHUVA 1:1 – CONFESSING YOUR SIN 
	

 בושיו הדותיש דע רפכתמ וניא ול בייח אוהש המ ול םלישש יפ לע ףא ונוממ קיזמהו וריבחב לבוחה ןכו
  םלועל הזכ תושעלמ

Likewise, one who wounds his fellow or damages his property, even if [the violator] paid what he owed, he does not 
receive atonement until he confesses [his sin to God] and repents [so that] he does not engage in these types of 
activities anymore 
 
(B) LAWS OF TESHUVA 2:9 – SAYING SORRY IF YOU HAVE WRONGED SOMEBODY 
 

 לעב וא רוסא רבד לכאש ימ ןוגכ םוקמל םדא ןיבש תוריבע לע אלא ןירפכמ םירופכה םוי אלו הבושתה ןיא
 ולזוג וא וריבח ללקמה וא וריבח תא לבוחה ןוגכ וריבחל םדא ןיבש תוריבע לבא .ןהב אצויכו הרוסא הליעב
 אוהש ןוממ ול ריזחהש פ"עא .והצריו ול בייח אוהש המ וריבחל ןתיש דע םלועל ול לחמנ וניא ןהב אצויכו
 וסייפל ךירצ םירבדב אלא וריבח תא טינקה אל וליפא .ול לוחמיש ונממ לואשלו ותוצרל ךירצ ול בייח
  .ול לוחמיש דע וב עגפלו

Repentance and Yom Kippur only provide atonement for transgressions between man and God, such as for someone 
who ate a prohibited item or had forbidden relations, etc. However, transgressions between man and his fellow, such 
as wounding, cursing him, or stealing from him, and other similar transgressions – he is never forgiven until he pays his 
fellow what he owes him, and he appeases him. Even if he returned the money that he owed, he must appease him 
and ask him for forgiveness. Even if he only angered him with words, he must appease him and embrace him until 
[the victim] forgives him.  
	
(C) LAWS OF BODILY HARM AND DAMAGES 5:9 – NO REPENTANCE UNTIL YOU’VE APOLOGIZED AND BEEN FORGIVEN 
 

 .ול רפכתנ םלשל בייח אוהש המ םלשש ןויכ וריבח ןוממ קיזמהש .ונוממ קיזמל ופוגב וריבח קיזמ המוד וניא
 ול רפכתמ וניא תויבנ יליא לכ בירקה וליפאו .ול רפכתמ ןיא םירבד השמח ול ןתנש פ"עא וריבחב לבח לבא
	.ול לוחמיו לבחנה ןמ שקביש דע ונוע לחמנ אלו

Damage to a person's body cannot be compared to damage to a person's property. If one damages a person's property, 
once he paid for what he owes, he has received atonement. However, if one wounded another person, even if he paid 
him for the five forms of damage, he does not receive atonement. Even if he offered all of the rams of Neviot, he does 
not receive atonement and his transgression is not forgiven until he asks for appeasement from the victim and the 
victim forgives him. 
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TWO QUESTIONS: 
 

1) In (B) and (C) Rambam says that one must ask the victim for forgiveness in order to receive 
atonement. But in (A) he does not say anything about forgiveness. Why not? 

 

2) When Rambam provides examples of interpersonal transgressions that require forgiveness in (B) he 
includes theft as an example. But in (C) he states explicitly that one only needs to be forgiven if one 
has injured someone, but not if one causes damage to someone else’s property. Why is there this 
discrepancy?  

	
3. BEREISHIT 50 – JOSEPH AND HIS BROTHERS: THE FINAL RECONCILIATION 
	

   :וֹתאֹ וּנְלמַָג רשֶאֲ הָערָהָ לָכּ תֵא וּנָל בישִָי בשֵהְָו ףסֵוֹי וּנמֵטְשְִֹי וּל וּרמְאיַֹו םהֶיבִאֲ תמֵ יִכּ ףסֵוֹי יחֵאֲ וּארְִיַו )וט(
 םתָאטָחְַו ךָיחֶַא עשֶַפ אָנ אשָֹ אָנאָ ףסֵוֹיְל וּרמְאתֹ הכֹּ )זי( :רמֹאֵל וֹתוֹמ יֵנְפִל הָוִצ ךָיבִָא רמֹאֵל ףסֵוֹי לֶא וּוַּצְיַו )זט(
 ויָנָפְל וּלְפִּיַו ויחֶָא םַג וּכְלֵיַו )חי( :וילָאֵ םרָבְּדַבְּ ףסֵוֹי ךְבְֵיַו ךָיבִָא יהֵֹלֱא ידֵבְַע עשֶַפְל אָנ אשָֹ התַָּעְו ךָוּלמְָג הָערָ יִכּ
 הָערָ יַלָע םתֶּבְשַחֲ םתֶַּאְו )כ( :יִנאָ םיהִֹלאֱ תחַתַהֲ יִכּ וּארָיתִּ לַא ףסֵוֹי םהֵֶלאֲ רמֶאיַֹו )טי( :םידִבֲָעַל ךְָל וּנֶּנהִ וּרמְאיַֹו
 תֶאְו םֶכתְֶא לֵכְּלַכאֲ יִכֹנָא וּארָיתִּ לַא התַָּעְו )אכ( :ברָ םַע תיֹחֲהְַל הֶזהַ םוֹיַּכּ השֲֹע ןַעמְַל הבָטְֹל הּבָשָחֲ םיהִֹלֱא
 :םבִָּל לַע רבֵּדְַיַו םתָוֹא םחֵַנְיַו םֶכְפּטַ

 
15 And when Joseph's brethren saw that their father was dead, they said: “It may be that Joseph will hate us, and will 
avenge all the evil which we did to him.” 16 And they sent a message to Joseph, saying: “Your father commanded 
before he died, saying: 17 This is what you should say to Joseph: ‘We beseech you, please forgive the transgression 
of your brothers, and their sin, for the evil they did to you.’ And now, please forgive the transgression of the servants 
of the God of your father.” And Joseph wept when they spoke unto him. 18 And his brothers also went and fell down 
in front of him; and they said: “We are here for you as your servants.” 19 And Joseph said to them: “Fear not, for am I 
in the place of God? 20 And as for you, you meant evil against me, but God meant it for good, to bring to pass a day 
such as this, for the survival of many people. 21 Now, do not fear; I will sustain you, and your children.” And he 
comforted them and spoke to them nicely. 
	
4. YOMA 87A – JOSEPH’S BROTHERS ARE THE BIBLICAL SOURCE FOR SAYING SORRY 
	

 .אנ אש התעו ,אנ אש ,אנא רמאנש םימעפ שלשמ רתוי ונממ שקבי לא וריבחמ וטמ שקבמה לכ אנינח רב יסוי 'ר רמא
R. Jose b. Hanina said: One who asks forgiveness from his fellow should not do it more than three times, as 
it says: “We beseech you, please forgive, please forgive now.”  
 

Question: After the brothers requested forgiveness three times, Yosef responded that there was no 
reason for him to forgive them. So how can this be the source for the requirement to say sorry?  
 
5. BEREISHIT 44:17, RABBEINU BACHAYE – JOSEPH’S BROTHERS AND THE 10 MARTYRS 
	

םככרדל םולשל וכל ,העשל ףסוי יחאב תראובמ השרפה לבא , .  רמול לוכי היהו םכיבא לא םולשל ולע םתאו
םימשבש םהיבא לא םולשל ולע רשא תורודל תוכלמ יגורה הרשעל תזמורו .  

 

“And you return and make your peace with your father.” [Menashe] could simply have said: “go on your way in 
peace.” But seeing that the Torah focuses on the ten brothers and the grievous wrong they had done to their 
brother Joseph, the Torah also uses this opportunity to hint at the historical consequences of the brothers’ 
behavior at the time, by hinting the deaths of the 10 Martyrs who went in peace to their Father in Heaven.  
 
Question: If Joseph had already forgiven them, why was there retribution 1500 years later? 
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6. OHR HACHAIM – WHY FORGIVENESS WAS UNNECESSARY 
	

 ןיי סוכ והקשהו תומ סוכ וריבח תוקשהל ןווכתמל המוד הז ירהו .הבוטל הבשח םיהלא 'וגו םתבשח םתאו
 :םימש ינידב םג םיאכזו םירוטפ םה ירהו םולכ בייחתמ וניאש

This is similar to someone who intends to pour someone a cup of poison, and instead pours him a cup of 
wine – he is not liable for anything and is free and innocent even by the laws of Heaven. 
 

Question: If they were not liable, why were they so nervous? And why did their sin persist for 1500 years? 
	
7. NAZIR 23A – EVEN IF YOU DON’T MEAN IT, YOU STILL DID SOMETHING WRONG 
	

 הרפכ הכירצ איהש ,רבדמ בותכה העדי אל איהו הלעב הל רפהש השאב "הל חלסי 'הו םרפה השיא" :ר"ת
 רשב ודיב הלעו ריזח רשב ודיב תולעל ןווכתנש ימ המו ,הכוב היה הז קוספ לצא ע"ר עיגמ היהשכו .החילסו
 !המכו המכ תחא לע ,ריזח רשב ודיב הלעו ריזח רשב ודיב תולעל ןווכתמה ,החילסו הרפכ ןועט ,הלט

The Sages taught with regard to a verse discussing vows: “Her husband has nullified them, and God will 
forgive her” (Num. 30:13) -- this verse refers to a woman whose husband nullified her vow but she did 
not know that he had nullified it. This teaches us that if she does anything prohibited by the nullified vow, 
she still requires atonement and forgiveness. When Rabbi Akiva would reach this verse he would cry, 
saying: “If someone who intended to pick up pork in his hand and eat it, and in fact he picked up lamb 
meat in his hand and ate it, meaning he did not commit a transgression, just like this woman who tried to 
sin and was unaware that her husband had nullified her vow, nevertheless requires atonement and 
forgiveness, how much more so does someone who intends to pick up pork in his hand and picked up 
pork in his hand require atonement!” IF YOU’VE DONE SOMETHING WRONG WHEN YOU DIDN’T DO 
SOMETHING WRONG OR DIDN’T MEAN TO DO SOMETHING WRONG HOW MUCH MORE SO IF YOU DID! 
	
8. RABBI SHLOMO ZALMAN OF VILNA – TWO SINS: ONE AGAINST MAN, THE OTHER AGAINST GOD   

 

 תוריבע … ורבחל םדא ןיבש תוריבע ינשה ןימהו ...דבלב םוקמל םדא ןיבש תוריבע םהמ דחא .םינימ ינש תונוועה
 שקבל םגו .'ה ינפל ןהילע תודוותהל ךירצו .םדאה ינב דגנ דחאו 'ה דגנ דחא ,םיאטח ינש תוללוכ ורבחל םדא ןיבש
 'א קרפבש ...םיריאמ ]ם''במרה[ וניבר ירבד הזבו .םהל בייח אוהש המ םהל ריזחהש יפ לע ףא ול ולחמיש םדא ינבמ
 ,םש יודיוו ןושל ריכזה אל ןכ לע ,וריבח לצא סויפ לע רבדמ םש רשא 'ב קרפב לבא ...'ה ינפל יודיווה ןינעמ וניבר רבדמ
 ריכזה אל ןכ לעו ,ול לוחמיש ונממ לואשיו ותוצרל ךירצ ,ול בייח אוהש ןוממ ול ריזחהש פ"עא .הליחמ ןושל םא יכ
 .'ה ינפל יודיוו]ה[ ...וניבר
 

9. RABBI YISRAEL SALANTER – IS ONE ALLOWED TO BEAR A GRUDGE? 
	

 ,םירבדב אלא וטינקה אל וליפא ,שיאל שיא אטחי םא ,וריבחל םדא ןיבש תוריבע הנהו ,בלב אניטו אדיפק אוה תמורעת...
 אהי אל וסייפ וריבח םא קר ,אדיפקו תמורעת וילע ול תויהל יאשר ןיד י"פע הנה וסייפ אלש ז"כו ...וסייפלו ותוא תוצרל ךירצ
 וילע ול ןיאו רוטפ אוה ןיקזנב אמרג יכ ךא ,אמרג י"ע ןוממבש םירבדב וריבחל שיא אטחי םא ןכו .לוחמלמ ירזכא לחומה
 .דואמ לודג ןוע אוה םנח לע אדיפקו תמוערת וריבח לע םדאל היהיש םלוא .תמוערת וילע ול תויהל יאשר מ"מ ,ןוממ תעיבת

 

…a “tar'omet” is a grudge that one bears in one's heart. Regarding interpersonal transgressions, if a person 
does something wrong to upset another person, even if he only upset him with words, he must apologize and 
try to appease him… and as long as he has not appeased him, the victim is allowed to bear a grudge, although 
if the person did apologize, the victim should not stubbornly refuse to forgive. The same applies if a person 
violates another person's property indirectly [for which one is not financially liable]. Even though one is exempt 
from paying for indirect damages, and there is no financial claim, the victim may bear a grudge against the 
violator. However, bearing a grudge against another individual for no legitimate reason is a very grave sin. 
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10. THE PURPOSE OF SAYING SORRY 
 

Putting together the ideas of R. Shlomo Zalman of Vilna and R. Yisrael Salanter, the purpose of saying sorry is to 
remove any grudge the victim has against the violator. As long as the victim continues to bear a grudge against the 
violator, the violator cannot receive Heavenly atonement, even if he repents properly. But once any bad feeling is 
removed, the atonement process is identical with that which is required for a Bein Adam la-Makom transgression.  
 
11. APOLOGIZING TO SOMEONE WHO DOESN’T KNOW THEY’VE BEEN WRONGED – IS IT NECESSARY? 
 

According to the Chofetz Chaim, when a person who has spoken Lashon Hara wants to repent, he must ask for 
forgiveness from the person he spoke about, even if that person did not know about it.  
	
12. RABBI YISRAEL SALANTER (1809-1883) CHALLENGES THE CHOFETZ CHAIM (1838-1933) 
	
When the Chofetz Chaim came to visit Rabbi Yisrael Salanter, he brought him his book as a gift. When the Chofetz 
Chaim visited him a few days later, Rabbi Yisrael Salanter told him he had a problem with the book. He saw that the 
Chofetz Chaim had written that if someone did not know they’ve been wronged, one should tell them he had spoken 
Lashon Hara about them and ask for forgiveness. But surely, said Rabbi Yisrael Salanter, when they are told about the 
Lashon Hara it would cause them grief – why should they suffer just because the guy wants to do Teshuva?! 
	
13. LECHEM MISHNA ON RAMBAM – NO NEED TO SAY SORRY FOR INADVERTENT DAMAGES 
 

 ףא ,ותוא סייפיו לזגנל הצרי םא אלא ול רפכתמ וניא וריבח תא לזוגהד ל"ז וניבר בתכ ב"פ הבושת 'להבד בג לע ףא
 .וחרכ לעב ונממ חקלש ,לזגנל הברה רעיצש דועו ,הריבע התואמ הנהתנד ןלזג ינאשד ל"י ,הליזגה ול בישהש יפ לע
 ומכ קזינה ךכ לכ רעטצנ אל ,ונממ האנה האב אל קיזמלו ול קיזהש אלא ,אוהה קזיהמ הנהתנ אלש ןוממה קיזמ לבא
 .אנביתכדכ לזגנב כ"אשמ דימ ול רפכתנש ןאכ ל"ז וניבר בתכ ךכלו .יד וקזיה ול םלשש ןויכ ,לזגנה

 
14. DA’AT ZEKENIM (BEREISHIT 50:16) – WHY DID THE BROTHER’S WAIT UNTIL AFTER JACOB HAD DIED? 
	

 ורזחש ןויכ הל הכלהו החכש רבכ ירהש האנשה ררועל ונל המ ורמא אלא ווצ אל המל םהיבא ייחבו .ףסוי לא ווציו
 האנש שי ןיידע ורמא הזה םוקמב סנ יל השעש ךורב רמא ויחא והוכילשהש רובה לע ףסוי רבעו םהיבא רובקלמ
 .ףסוי לא ווציו דימ ובלב הנומט

Why didn’t they approach Joseph when their father was still alive? They figured it was a bad idea to 
rekindle the animosity, as it had already been forgotten. However, when they were on their way back from 
burying their father, Joseph passed the pit into which his brothers had thrown him and he made the 
blessing ‘Blessed [is He] who performed a miracle for me in this place”, so they said [to each other] he still 
harbors hatred in his heart. Without hesitation they approached Joseph [to seek his forgiveness]. 
	
15. SEFER CHASIDIM – UNDERSTANDING JOSEPH’S REPLY: “YOU DON’T NEED FORGIVENESS FROM ME” 

 
 ינממ ירה ,ילו םכל ,הבוטל הבשח םיקלאהש ןויכ לבא .הליחמ םיכירצ םתייה הבוטל השענ אל וליא :רמא ךכ אלא
 .ךפהנ הבוטלש פ"עא הער בושחיש ימ, הליחמ םיכירצ םתא ה"בקה ןמ לבא .הליחמ םיכירצ םכניא

This is what [Yosef] said: "If it had not turned out OK you would have required my forgiveness. 
However, since God meant it for the good, both for you and me, you do not require my forgiveness. 
Nevertheless, you do require forgiveness from God, as one who thought to do harm, even if it 
turned out for the best [that person still needs forgiveness from God]."		
	
According to Sefer Chasidim, when the victim sees the event as having an overall positive result there is no need to 
say sorry. But even if the victim sees it positively, the violation cannot be ignored. Although there is no need for an 
apology, the violator must still do Teshuva. Rabbi Chaim Y.D. Azulai (“CHIDA”) writes that although Yosef bore no 
grudge against his brothers, they did not receive full atonement because they had not repented properly before 
God. That’s why the 10 martyrs were required to make up for the sale of Yosef, even 1500 years later. 


