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1. MISHNA, BAVA KAMA 92A — RESTITUTION IS NOT ENOUGH, YOU NEED TO SAY SORRY
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Even if the person who caused the damage gives the victim restitution, his sin is not forgiven until he has
asked the damaged party for forgiveness

2. THREE SOURCES IN RAMBAM'’S MISHNEH TORAH

(A) LAWS OF TESHUVA 1:1 — CONFESSING YOUR SIN
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Likewise, one who wounds his fellow or damages his property, even if [the violator] paid what he owed, he does not

receive atonement until he confesses [his sin to God] and repents [so that] he does not engage in these types of
activities anymore

(B) LAWS OF TESHUVA 2:9 — SAYING SORRY IF YOU HAVE WRONGED SOMEBODY
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Repentance and Yom Kippur only provide atonement for transgressions between man and God, such as for someone
who ate a prohibited item or had forbidden relations, etc. However, transgressions between man and his fellow, such
as wounding, cursing him, or stealing from him, and other similar transgressions — he is never forgiven until he pays his
fellow what he owes him, and he appeases him. Even if he returned the money that he owed, he must appease him
and ask him for forgiveness. Even if he only angered him with words, he must appease him and embrace him until
[the victim] forgives him.

(C) LAWS OF BODILY HARM AND DAMAGES 5:9 — NO REPENTANCE UNTIL YOU’VE APOLOGIZED AND BEEN FORGIVEN
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Damage to a person's body cannot be compared to damage to a person's property. If one damages a person's property,
once he paid for what he owes, he has received atonement. However, if one wounded another person, even if he paid
him for the five forms of damage, he does not receive atonement. Even if he offered all of the rams of Neviot, he does
not receive atonement and his transgression is not forgiven until he asks for appeasement from the victim and the
victim forgives him.




TWO QUESTIONS:

1) In(B) and (C) Rambam says that one must ask the victim for forgiveness in order to receive
atonement. But in (A) he does not say anything about forgiveness. Why not?

2) When Rambam provides examples of interpersonal transgressions that require forgiveness in (B) he
includes theft as an example. But in (C) he states explicitly that one only needs to be forgiven if one
has injured someone, but not if one causes damage to someone else’s property. Why is there this
discrepancy?

3. BEREISHIT 50 — JOSEPH AND HIS BROTHERS: THE FINAL RECONCILIATION
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15 And when Joseph's brethren saw that their father was dead, they said: “It may be that Joseph will hate us, and will
avenge all the evil which we did to him.” 16 And they sent a message to Joseph, saying: “Your father commanded
before he died, saying: 17 This is what you should say to Joseph: ‘We beseech you, please forgive the transgression
of your brothers, and their sin, for the evil they did to you.” And now, please forgive the transgression of the servants
of the God of your father.” And Joseph wept when they spoke unto him. 18 And his brothers also went and fell down
in front of him; and they said: “We are here for you as your servants.” 19 And Joseph said to them: “Fear not, for am |
in the place of God? 20 And as for you, you meant evil against me, but God meant it for good, to bring to pass a day
such as this, for the survival of many people. 21 Now, do not fear; | will sustain you, and your children.” And he
comforted them and spoke to them nicely.

4. YOMA 87A — JOSEPH’S BROTHERS ARE THE BIBLICAL SOURCE FOR SAYING SORRY
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R. Jose b. Hanina said: One who asks forgiveness from his fellow should not do it more than three times, as
it says: “We beseech you, please forgive, please forgive now.”

Question: After the brothers requested forgiveness three times, Yosef responded that there was no
reason for him to forgive them. So how can this be the source for the requirement to say sorry?

5. BEREISHIT 44:17, RABBEINU BACHAYE — JOSEPH’S BROTHERS AND THE 10 MARTYRS
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“And you return and make your peace with your father.” [Menashe] could simply have said: “go on your way in
peace.” But seeing that the Torah focuses on the ten brothers and the grievous wrong they had done to their
brother Joseph, the Torah also uses this opportunity to hint at the historical consequences of the brothers’
behavior at the time, by hinting the deaths of the 10 Martyrs who went in peace to their Father in Heaven.

Question: If Joseph had already forgiven them, why was there retribution 1500 years later?



6. OHR HACHAIM — WHY FORGIVENESS WAS UNNECESSARY
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This is similar to someone who intends to pour someone a cup of poison, and instead pours him a cup of
wine — he is not liable for anything and is free and innocent even by the laws of Heaven.

Question: If they were not liable, why were they so nervous? And why did their sin persist for 1500 years?

7. NAZIR 23A — EVEN IF YOU DON’T MEAN IT, YOU STILL DID SOMETHING WRONG
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The Sages taught with regard to a verse discussing vows: “Her husband has nullified them, and God will
forgive her” (Num. 30:13) -- this verse refers to a woman whose husband nullified her vow but she did
not know that he had nullified it. This teaches us that if she does anything prohibited by the nullified vow,
she still requires atonement and forgiveness. When Rabbi Akiva would reach this verse he would cry,
saying: “If someone who intended to pick up pork in his hand and eat it, and in fact he picked up lamb
meat in his hand and ate it, meaning he did not commit a transgression, just like this woman who tried to
sin and was unaware that her husband had nullified her vow, nevertheless requires atonement and
forgiveness, how much more so does someone who intends to pick up pork in his hand and picked up
pork in his hand require atonement!” IF YOU’VE DONE SOMETHING WRONG WHEN YOU DIDN’T DO
SOMETHING WRONG OR DIDN’T MEAN TO DO SOMETHING WRONG HOW MUCH MORE SO IF YOU DID!

8. RABBI SHLOMO ZALMAN OF VILNA — TWO SINS: ONE AGAINST MAN, THE OTHER AGAINST GOD

NNAY ...NAN7 DTN AV NINY U 'NI..TA72 DIpNn? DTN AV DNy 0nn ThX .02 Y DRy
w727 Da1 /N 197 |07V NITINNYT MX.0TRN 2 T2 TRRIE'D T2 TRX ,0'R0N Y NI1771D 1Nan? DTN Ay

N 191V ...0"'RN [D72n1N] 1'27 QT NTA.ONT7 2T'N XINY DN DN? TRNY 'O 7Y R 17 17nn'y DR 1an
,OW T IW7 DTN KT 2 7V ,10an 7¥X 01' 7Y 12TN DY WK ' 7191 73K .. 0 197 TN N 1Y 12N
TN X7 D WILI17 INNn'Y NN IR INIXAT 1Y L7 200 KDY [N 17 TNNY 97UR .N7'Nn IW7 DR D

/N 197 1] ..2n

9. RABBI YISRAEL SALANTER — IS ONE ALLOWED TO BEAR A GRUDGE?
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...a “tar'omet” is a grudge that one bears in one's heart. Regarding interpersonal transgressions, if a person
does something wrong to upset another person, even if he only upset him with words, he must apologize and
try to appease him... and as long as he has not appeased him, the victim is allowed to bear a grudge, although
if the person did apologize, the victim should not stubbornly refuse to forgive. The same applies if a person
violates another person's property indirectly [for which one is not financially liable]. Even though one is exempt
from paying for indirect damages, and there is no financial claim, the victim may bear a grudge against the
violator. However, bearing a grudge against another individual for no legitimate reason is a very grave sin.



10. THE PURPOSE OF SAYING SORRY

Putting together the ideas of R. Shlomo Zalman of Vilna and R. Yisrael Salanter, the purpose of saying sorry is to
remove any grudge the victim has against the violator. As long as the victim continues to bear a grudge against the
violator, the violator cannot receive Heavenly atonement, even if he repents properly. But once any bad feeling is
removed, the atonement process is identical with that which is required for a Bein Adam la-Makom transgression.

11. APOLOGIZING TO SOMEONE WHO DOESN’T KNOW THEY’VE BEEN WRONGED — IS IT NECESSARY?

According to the Chofetz Chaim, when a person who has spoken Lashon Hara wants to repent, he must ask for
forgiveness from the person he spoke about, even if that person did not know about it.

12. RABBI YISRAEL SALANTER (1809-1883) CHALLENGES THE CHOFETZ CHAIM (1838-1933)

When the Chofetz Chaim came to visit Rabbi Yisrael Salanter, he brought him his book as a gift. When the Chofetz
Chaim visited him a few days later, Rabbi Yisrael Salanter told him he had a problem with the book. He saw that the
Chofetz Chaim had written that if someone did not know they’ve been wronged, one should tell them he had spoken
Lashon Hara about them and ask for forgiveness. But surely, said Rabbi Yisrael Salanter, when they are told about the
Lashon Hara it would cause them grief — why should they suffer just because the guy wants to do Teshuva?!

13. LECHEM MISHNA ON RAMBAM — NO NEED TO SAY SORRY FOR INADVERTENT DAMAGES
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14. DA’AT ZEKENIM (BEREISHIT 50:16) — WHY DID THE BROTHER’S WAIT UNTIL AFTER JACOB HAD DIED?
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Why didn’t they approach Joseph when their father was still alive? They figured it was a bad idea to
rekindle the animosity, as it had already been forgotten. However, when they were on their way back from
burying their father, Joseph passed the pit into which his brothers had thrown him and he made the
blessing ‘Blessed [is He] who performed a miracle for me in this place”, so they said [to each other] he still
harbors hatred in his heart. Without hesitation they approached Joseph [to seek his forgiveness].

15. SEFER CHASIDIM — UNDERSTANDING JOSEPH’S REPLY: “YOU DON’T NEED FORGIVENESS FROM ME”
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This is what [Yosef] said: "If it had not turned out OK you would have required my forgiveness.
However, since God meant it for the good, both for you and me, you do not require my forgiveness.
Nevertheless, you do require forgiveness from God, as one who thought to do harm, even if it
turned out for the best [that person still needs forgiveness from God|]."

According to Sefer Chasidim, when the victim sees the event as having an overall positive result there is no need to
say sorry. But even if the victim sees it positively, the violation cannot be ignored. Although there is no need for an
apology, the violator must still do Teshuva. Rabbi Chaim Y.D. Azulai (“CHIDA”) writes that although Yosef bore no
grudge against his brothers, they did not receive full atonement because they had not repented properly before
God. That’s why the 10 martyrs were required to make up for the sale of Yosef, even 1500 years later.
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