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1. DEVARIM 12:28 – DO WHAT IS GOOD AND RIGHT IN GOD’S EYES 

 
.-יקֶ*אֱ 'ה ינֵיעֵ בְ רשָיָהַוְ בוֹטּהַ השֶעֲ תַ יכִ םלָוֹע דעַ -ירֶחֲאַ -ינֶבָלְוּ -לְ בטַייִ ןעַמַלְ ךָּוֶצַמְ יכִנֹאָ רשֶאֲ הלֶאֵהָ םירִבָדְהַ לכָ תאֵ תָּעְמַשָוְ רמֹשְ  

 

Be careful to heed all of these commandments that I command you; that it will go well with you and with your 
descendants after you forever, for you will be doing what is good and right in the eyes of God your God.  
 
2. OHR HACHAYIM – UNDERSTANDING THE MEANING OF THIS PASUK 
 

 ?"לכ" תביתבו "תא" תביתב הביר המ ,דוע ?העימשל הרימש םידקה המלו תרמשו עמש רמול ול היהש ,השק .תָּעְמַשָוְ רמֹשְ
 רמאמל םעט תתל אבש הארנש "בוטה השעת יכ" ורמוא תעדל ךירצ דוע ?הז קוספב אלא םינבה תבטה רמא אל המל ?דוע
 הרומאה הבוטהש ירה ?"םלָוֹע דעַ -ירֶחֲאַ -ינֶבָלְוּ -לְ בטַייִ ןעַמַלְ" רמוא רמגו 'וגו "רומש" רמאו םדק רבכ אלהו ."בטיי ןעמל"
 ?בותכה רמול םדקש העימשהו הרימשה דעב רכש איה
 

"Observe/keep and listen” to all these words, etc. The sequence of the words "observe/keep and listen" 
appears to be reversed. The Torah should have written "listen and observe/keep." Besides, what are the 
words “et” and “kol” meant to include? Furthermore, why is this the only verse in which Moses speaks about 
the wellbeing of the children due to their parents' observance of the commandments? What is the meaning of 
the words “ki taaseh hatov” which appears to be the result underlying the commandment "so that you and 
your children will be well off?" Moses had already given the reason for this when he said: "observe, etc." He 
had added “lemaan” i.e. "in order that as a result of this observance, etc." Clearly the wellbeing was decribed 
as a result of mitzva observance. 
 

 םירדגה ל''ז וניתובר ורזגי רשא 'בו ,השמ יפמ לארשיל ועדונ רבכ רשא 'ה תוצמו הרות 'א ,םירבד 'ב לע הוצמש איה הנוכה ןכא
 ל''ז וניתוברמ םישדחתמה םירבד דגנכו ,רומש רמא הרותב רבכ םיעודי םהש תוצמו הרות דגנכ הזל ,ושדחי רשא םיגייסהו

 תורימשו תוריזג לכ תוברל תא שוריפ לכ תא רמאמב זמרש המ אוהו ,םהיגייסו ל''ז וניתובר תריזג לכ לבקל ךירצש תעמשו רמא
 םירבדה לכ ורמוא אוהו ,תומילשב םירמשנ םירבדה ויהי םירדגה תועצמאבש שוריפ לכ ורמואו ,ל''ז וניתובר ושדחיש םירדגו
 םירדג יכ ךינבלו ךל בטיי ןעמל רמוא רמגו ,רבד הנממ ערגנ ןיא רדגה תועצמאבש תומילשב הלוכ השענ הוצמה ןיא הז תלוז יכ
:ול המודהו רועיכ לכמ םלידבהל םלועל לארשי ינב םע תורוד דימעמה רבד אוה ל''ז וניתובר ושעש םיגייסו  

 

I believe that Moses gives two separate instructions here. 1) To observe and to listen to the Torah and the 
various commandments, i.e. the ones with which the Israelites were already familiar; 2) to listen to and 
observe the various decrees our rabbis have formulated throughout our history known as "fences." 
Concerning the Torah and the commandments written in the Torah, Moses said רמש , "observe/keep," seeing 
that these were already known; and concerning the rabbinic decrees which were not yet known he said 

תעמשו , "be sure to listen [to them]." And Moses said “et” and “kol” to warn the people to be sure that they 
include all the various decrees and ordinances that would be enacted by the Rabbis in the future. He said the 
words םירבדה לכ , "all the words," to remind us that unless one fulfils both the biblical and the rabbinic part of 
the commandments one has not fulfilled them properly. Moses concludes this thought with the words ןעמל 

ךינבלו ךל בטיי  to remind us that it is the performance of all these rabbinic decrees which will enable the Jewish 
people to raise Torah-true generations of children and grandchildren. This is what would separate us from the 
people who indulge in a way of life that is abhorrent to God.  
 

 דיבר םהירבד לכש 'ה יניעב רשיהו בוטה תושעל םא יכ םניא םימכח םירזוגש םירבד יכ שוריפ 'וגו בוטה השעת יכ ורמואו
 םירדגה תועצמאב 'ה הוצש רשיהו בוטה השעת הזב יכ תעמשו יוויצה םעט ןכ םג אוה 'וגו השעת יכ רמאמ הז יפכו ,בהזה
:תעמשו רמאמל ףסונ םעט אוה השעת יכ ורמוא הז ךרדלו ל''ז םהירבד תועצמאמ תורודל גשומה בוטה דבלמ הזו םיגייסהו  

 

And he said "So that you will do what is good, etc." to explain that the purpose of rabbinic decrees and 
ordinances is only to enable you to do what is good and correct in the eyes of God. Accordingly, this part of 
the verse is also part of the reason why Moses commands us to "observe and listen."  
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The good which God has in mind for us will be the result of our relating with equal seriousness to rabbinic 
decrees as we relate to biblical injunctions. All of this is additional to the good that will devolve on future 
generations as a result of the interpretations of Torah left to us by the scholars. In other words, the words  יכ

תעמשו רמש are an addition to the words  השעת .  
 

 ילע שיש המ יתעדיו הילע יתדמעש רחא וז העומש דומלל יל המל םדא רמאי אלש תעמשו רומש רמאמב בותכה זומרי דוע
 רשא תא תעדל םירבדה לע דמעו םדקש עדוי התא רבד אצוממו תרמשש רחא םגהו שוריפ רומש רמול דומלת ,וז הוצמב רומשל
:הוצמ לש התעימשב תעגהמ רוטפ ךניא שוריפ ,תעמשו ןכ יפ לע ףאו רומשי  

 

Our verse may also remind a person who is in the habit of fulfilling a particular commandment and is fully 
aware of what it entails not to say that he does not need to study this commandment. Moses tells us that we 
must study even commandments which we fulfil as a matter of routine, and this is a separate הוצמ  not to be 
neglected.  
 

 רדג ןמ אוה הז רבדו םירבדה לכ תא 'וגו רומש רמאש יפל הנהו ,וניתפש םירפ המלשנו )ר''י עשוה( ורמוא ךרד לע ראבתי דוע
 אל תוצמ לכמ ומצע רומשל םדאה דיב םהש השעת אל תוצמ דגנכ שוריפ רומש רמא הזל ,םירבדה לכ םיקל םדאה לוכיש ענמנה
 תמייקו ךדיל האב וליאכ ךילע בשחנ הזבו הפב התעימש דומילב תוצמה םייקי שוריפ תעמשו רמא השע תוצמ דגנכו ,השעת
 :םירבדה לכ תא תושעלו רומשל לוכי התעמו ,התוא

 

Another way of understanding the order in which Moses phrases this advice is that it is a reference to Hosea 
וניתפש םירפ המלשנו – 14:3  - "let our lips substitute for the bullocks." Our sages have taught us that when it is 
physically impossible to observe certain commandments, the way to make up for it is to study these 
commandments. The classic example is the entire animal-sacrifice legislation which the Jewish people have 
been unable to fulfil ever since the destruction of the Holy Temple. Just as it is impossible to keep all the 
"words," Moses is satisfied with asking for an effort, i.e. רמש . He uses the word תעמשו  as the parallel for the 
positive commandments. These too are impossible for one individual to perform totally. Moses suggests that 
studying positive commandments will compensate for the ones a person cannot fulfil physically. In view of 
this, it is possible to observe all the commandments properly and completely.  
 

 רומשיש רומש שוריפ תעמשו רומש ורמוא אוהו ,רבסיל רדהו שיניא סרגיל ורמאש .)ט''י ז''ע( ל''ז םהירבד יפ לע ראבתי דוע
:ולכשב ויתועומש ןיוכל ארבסה איה תעמשו ,אסריגה איהו הכלהה תעידי  

 

Moses may also have been paraphrasing something we have been taught in tractate Avodah Zarah that one 
should always first read (meaning: commit to memory) the text before explaining it, in other words try to 
understand it fully. This is what Moses had in mind: one should observe the commandments even before one 
has understood them. He implies that faithful performance will ensure that one remembers the 
commandment which will lead to תעמשו , that you will study and understand its meaning.  
 

 י''ראה ע''ש( אצמתו ,וינפב םילעננ הרותה תעד ירעש תוריבע לעב אוהש ימ יכ )גצק ג''ח רהוז( ל''ז םרמוא ךרד לע ראבתי דוע
 תוריבעמ םיוהתמה תופילקה דוס םהו ,םדאה ינפב ודמעיש תוישוקה םה הרותה ירבדב הנבהה יחתפ ירעש יכ )ת''ת 'לה ל''ז
 רומש הירמא ןיבהל הרותה תתימא לע דומעתש הצור התא םא שוריפ תעמשו רומש הז רמאמב בותכה ריעהש הזו ,םדאה
 :'וגו לכ תא תעמשו הזבו םהילע רובעת לבל תוצמה

 

Moses may also have phrased this verse to reflect a statement in the Zohar which says that the sins a person 
has committed act as a lock, precluding him from unraveling the secrets of the Torah. You find a similar 
comment in the Shulchan Aruch of the Arizal in the section on Torah study. He wrote that the gates of 
understanding to the words of Torah are the questions which trouble normal human beings. This is the 
mystical dimension of the תופילק  the spiritually negative forces which have been created by man's own sins. 
Moses tells us that if you truly wish to understand, to find answers to the questions which trouble you in your 
faith, you must first רמש  observe the commandments whose meaning bothers you and subsequently תעמשו  
you will be able to understand the answer to the question which previously troubled you. 
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 רומש ורמוא אוהו ,'וגו והיפמ ושקבי הרות תואבצ 'ה ךאלמל המוד ברה םא ל''זו ):ו''ט הגיגח( ל''ז םרמוא ךרד לע ראבתי דוע
 ורמאש המ יפ לע ראבתי הז ךרדל ,םירבדה לכ תא ורמואו .והיפמ הרות תעמשו זא הרותה רמושש הרימשב אוה םא שוריפ
 חכשא ארק ריאמ 'ר שיקל שיר רמא 'וגו ןהכ יתפש יכ 'וכו רמאהו רחאד הימופמ הרות רמג יכיה ריאמ 'רו ל''זו )םש( הגיגחב
 ,ןטקב אה לודגב אה אישק אל ידדהא יארק ושק 'וכו יתעדל אלא רמאנ אל םתעדל יתעדל תישת ךבלו 'וגו ךינזא טה שרדו
 רמא ה''בוק דיבע אק יאמ היל רמא והילאל אליש רב הבר היחכשא 'וגו זוגא תניג לא ביתכד יאמ אבר שרד ל''זו םש דוע ורמאו
 ריאמ 'ר היל רמא רחאד הימופמ אתעמש רמגד םושמ רמאק אל מ''רד הימופמו ןנבר והלוכד והיימופמ אתעמש רמאק היל
 היהיש םגה ברהמ דומלל לוכי לודגה ל''ז םהירבד יפל הנה ,כ''ע 'וכו רמוא ינב ריאמ רמאק אתשה היל רמא 'וכו אצמ ןומיר
 ןיב קליח אלו 'ה ךאלמכ אוה םא אלא ברהמ דומלל ןיאש )ד''פ ת''ת 'לה( בתכש וניצמ ל''ז ם''במרו ,ןטקה ןכ ןיאש המ עשר ברה
:ארמגה ירבדכ ןטקל לודג  

 

The verse may also be understood in light of what it says in Chagiga that “if the Rabbi is the same as an angel 
one should request to hear words of Torah from his lips.” Moses simply says that if the teacher is truly Torah-
observant, רמש , you should listen to what he has to teach, תעמשו . When Moses added the words: לכ תא 

,םירבדה  this may be understood in light of the question directed against Rabbi Meir on the same page in the 
Talmud which discusses how one might learn Torah from a heretic such as Elisha ben Avuyah. The question is 
reinforced by a quotation from Malachi 2:7: "for the lips of a priest guard knowledge, and men seek rulings 
from his mouth; for he is the messenger of the Lord of Hosts." Surely Elisha ben Avuyah does not fit the 
prophet's description of a person who dispenses Torah knowledge? The Talmud answers that Rabbi Meir had 
also based himself on scripture – as it is written in Proverbs 22:17: "incline your ear and listen to the words of 
the wise, and your heart to My wisdom." Solomon does not say that one should listen to "their wisdom," i.e. 
the teacher's wisdom, but he said יתעדל, "  - to My wisdom," i.e. to G'd's wisdom. Although this appears to 
leave us with two contradictory verses from Scripture, the Talmud resolves this problem by saying one verse 
refers to what ordinary people should do whereas the verse in Proverbs refers to what great scholars can do. 
Rabbi Meir was great enough to be able to distinguish which of Elisha's words reflected genuine Torah 
outlook, something most ordinary people are unable to do. The Talmud there raises another problem. Rava 
explained the verse in Song of Songs 6:11: "I descended to the nut garden to have a look at the green plants of 
the vale." Rava asks: "why are the Torah scholars compared to a walnut? He answers, just as the walnut is 
dirty on the outside without its interior becoming defiled, so too the Torah scholar. Even though he may have 
sinned, his Torah has not become contaminated." Rabbah bar Shiloh encountered the prophet Elijah. He asked 
him what God was preoccupied with. Elijah replied that God was telling the angels about the teachings of all 
the Torah scholars except those of Rabbi Meir. The reason He did not quote Rabbi Meir was because the latter 
had quoted what he had learned from the heretic Elisha ben Avuyah. Rabbah bar Shilo wanted to know what 
Rabbi Meir had been guilty of that he was so discriminated against in Heaven, commenting that Rabbi Meir 
had found a pomegranate and eaten it while discarding its outer shell. So Elijah answered that as of that 
moment God also quoted the sayings of Rabbi Meir. In fact, God prefaced Rabbi Meir's sayings by referring to 
him as "My son Meir." It turns out that according to our sages, an eminent scholar may listen to words of 
Torah even from the lips of a heretic. Although Maimonides does not accept this and rules in Talmud Torah (4) 
that unless the teacher is comparable in personal belief and conduct to an angel of the Lord one should not 
learn Torah from him. 
 

 ס''שה ןושל קיידו ,ןכ רבוס וניא ס''שה לבא ריאמ 'ר תעדל אלא ארמגב קלח אלש בתכש )ו''מר 'יס ד''וי ד''ש( ח''בל יתיארו
 .כ''ע ןכ רבוסש אוה ריאמ 'ר אקוד עמשמ שרדו חכשא ארק מ''ר רמאש

 

According to the opinion of the Shach (Yoreh De’ah 246:8) only Rabbi Meir makes the distinction between 
who may study from a heretic and who may not. The majority opinion in the Talmud is that we do not make 
such a distinction. He deduces this from the fact that the Talmud quoted Rabbi Meir as defending his attitude 
(based on the verse from Proverbs). 
 

 הממ דועו ,ארבס רבדב תוושהל ןילוכי ונאש לכ דמוע תקולחמב ריאמ 'ר השעמש רמול דומלתל ול ןינמ דחא ,םינוכנ וירבד ןיאו
 השרדהמ אתא קלחל ריאמ 'רש תמאה רחאש רמוא התא םאש םתוושהל ץפחש חכומ ןהכ יתפש יכ תשרדמ ריאמ 'רל השקמש
 ןכ אל םאש תמכסומ וז השרדש רבוסש רמאתש אל םא 'וגו ןהכ יתפש יכ תשרדמ דומלתה השקמ המ ןכ םא לודגה דומיל אוהש
 הדומ וניאו שוריפו 'וכו חכשא ארק ריאמ 'ר רמאש ץרתמה תנווכ איה וזש רמאת םאו ,ןכ שרוד וניא ריאמ 'ר רמול לוכי היה
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 שרד ןורחא ארומא אוהש אבר ירה דועו ,הז שרוד וניא הז שרודה םא 'וכו יארק ושק רמול רזוח יאמ ןכ םא 'וכו יתפש תשרדב
 ריאמ 'ר תרבסכ םה ולא םירבדו ,כ''ע 'וכו סאמנ וכותבש לכוא ןיא 'וכו טיטב ךלכולמ אוהש םגה הזה זוגאה המ זוגא תנג לא
 דבל מ''רו ןטקל ןיב לודגל ןיב איה ןהכ יתפש יכ תשרד םא דועו .יונש תקולחמב מ''ר השעמש רמאנש םגה אברכ הכלהד עודיו

 היל אריבס ס''שה לבא ,ריאמ 'ר אלא רבוס וניא אלה 'וכו אצמ ןומיר מ''ר והילאל הליש רב הבר בישמ המ קלחל רבוסש אוה
 רזחש מ''ר לש השעמה לע 'ה םיכסהש וזמ הלודג היאר המ דועו ,ןטק היהי ןיב לודג היהי ןיב ךאלמכמ אלא דומלל רתיה ןיאש
 הבר רמאש םעטה ו''ח 'ה יניעמ םלענש רמול ןיאש רבס המ ףוסבלו רבס המ הליחתמ ה''בקה רמאת םאו .ויפמ אתעמש רמאו
 אטחל ול בושחיו םדאמ אלו 'המ אלא יקנ וב היהי אלש רבד ותושעב םדאה לע 'ה דיפקי יכ עד ,'וכו אצמ ןומיר מ''ר הליש רב
 דוע לכ םדאמ אל לבא 'המ יקנ מ''ר היה ךאלמכ וניאש םדאמ דמל היהש הז השעמ מ''ר השעשכ הזלו ,םדאו 'המ יקנ היהיש דע
 לש הבישיב רמאנש רחאו ,תומילשה רסח ותויהל ויפמ העומש רמוא 'ה היה אלש בבס הזו ,ולעפ רשיו ךז םא ומעט עדונ אלש
 תמאה םלועלו ,ומשמ אתעמש רמאו רזח דימו ףכית הזלו לארשימ םג םייקנ םתייהו רדגב סנכנ וישעמב חבשל םעט הטמ
 :מ''ר ירבדכ
 

But I do not agree with the Shach. First of all, we have no evidence in the Talmud that what Rabbi Meir did 
was opposed by other scholars in the Talmud. We accept the existence of controversies between the scholars 
only when there is no other way to reconcile what appears to be conflicting opinions. [IOW it is an accepted 
principle not to invent a disagreement between scholars unless the evidence of such a disagreement is 
incontrovertible.] Secondly, the fact that the Talmud quoted the verse from Malachi querying Rabbi Meir's 
conduct indicates that this very verse formed the basis of a general consensus, that one does not learn Torah 
from a heretic, and that obviously Rabbi Meir agreed with this. Had the Talmud thought that Rabbi Meir did 
not accept the interpretation of the verse in Malachi it would simply have said that Rabbi Meir disagreed. The 
question was only why Rabbi Meir ignored that verse and the consensus. If you were to argue that this is 
precisely what the scholar had in mind when he said that Rabbi Meir based his conduct on the verse in 
Proverbs, why did he phrase it by saying that the verses appear to contradict themselves? Besides, Rava, who 
was a scholar of a later generation, quoted the verse from Song of Songs in defense of Rabbi Meir. We always 
decide the halacha according to more recent scholars, i.e. although the opinion of Rabbi Meir as to whether 
exceptions are allowed such as when the student is himself an eminent scholar is subject to dispute, the 
general principle that one does not learn from a heretic is accepted based on the verse in Malachi, a principle 
which Rabbi Meir agrees with. What greater proof could there be that Rabbi Meir was not out of line than that 
God Himself quoted halachic sayings of Rabbi Meir after Rabbi Shiloh's conversation with the prophet Elijah? 
Let us assume for a moment that the principle espoused in Malachi applies regardless of whether the student 
is himself an eminent scholar or not, and that only Rabbi Meir disagreed as to the exception for such scholars. 
Why did Rabbi Shiloh answer the prophet Elijah that Rabbi Meir found a pomegranate, ate its interior and 
discarded its shell? Clearly, he must have thought that in general Rabbi Meir shared the view of the other 
scholars otherwise what kind of a defense was this? After all this you may ask what did God think before He 
heard Rabbi Shilo's defense of Rabbi Meir and what did He think afterwards? Surely God did not need Rabbi 
Shiloh to enlighten Him! Did He not know what Rabbi Meir thought all along without the help of Rabbi Shiloh? 
Remember that God is concerned that man's actions be not only above board in His eyes but that they be 
approved and seen as meritorious in the eyes of his peers. Otherwise even halachically correct conduct may 
be accounted sinful in the eyes of G'd. When Rabbi Meir had studied from the mouth of Elisha ben Avuyah he 
had been guilt-free in the eyes of God but had not proven that his conduct was beyond reproach in the eyes of 
his peers. Now that Rabbi Shiloh had challenged Elijah it had become clear to God that Rabbi Meir's conduct 
was approved even by his peers. This is why God could begin to quote Rabbi Meir's Torah at this juncture. 
From all this it follows that Rabbi Meir's reasoning concerning the whole subject was correct. 
 

 מ''ר אקודש ,עשר םכחמ דומלל ול ריתהל לודג ארקתש המלש תעד ןיא הזה ןמזבש רבוסש אוה ם''במרל םעט תתל ןוכנהו
 מ''ר רמאו דומלתה קייד הזל יכ ילואו ,ועשר ונממ דומליש יאדו שוחל ןיאש רבדה ול רתוהש אוה העידיבו תעדב םלש היהש
 אלו הפילקה קורזי יאדו אוהש יפל הז רתיהב ונשיש אוה מ''ר לש הז רדג אקוד שוריפ 'וכו ןומיר מ''ר 'וכו שרדו חכשא ארק
 ןיב לודגל ןיב ךאלמכ וניאש ברהמ דומלל רוסאל ם''במר םתס הזל איה המצעמ הכומסו הנוכנ וז ארבסו ,לכואה אלא לכאי
 םינושארה םא ורמאש ):ב''יק תבש( ל''ז םהירבדמ דמלו אצו ,אצויכו מ''רב אלא הז רתיה ונל ןיאו וטעמתנ תורודה יכ ןטקל
 :'וכו םיכאלמכ
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This brings us to the ruling of Maimonides [and the Shulchan Aruch] in which the distinction made in the 
Talmud as to who may or may not learn from an heretic is totally ignored. Maimonides simply felt that in his 
generation there were no people of stature such as Rabbi Meir allowing us to proclaim that if they studied 
Torah from the mouths of heretics this posed no danger to their continued intellectual and spiritual integrity. 
Perhaps Maimonides understood all the emphasis in the discourse on the subject in the Talmud on the person 
of Rabbi Meir as singling him out as an exception. This is why he ignored the consensus in the Talmud and 
applied the principle from Shabbat 112 that "if earlier generations could be compared to angels our 
generations are like ordinary mortals, whereas if even earlier generations were only ordinary mortals then we 
are comparable to donkeys." In view of this consideration, Maimonides did not feel he had to even mention 
the exception to the rule that one's Torah teacher must be like an angel of God in piety, etc., in order for us to 
accept what he is teaching. 
 

 אלא העומש ןיבהל ךל ןיאש ךילע הנתמ ינא יתמיא שוריפ 'וגו םירבדה לכ תא תעמשו רומש ורמוא ןוכנ לע ראבתי הז יפ לעו
 לודגה לבא ,לככ בורהש םבור וא םירבדה לכ עומשל רסחו ןטק אוהש ימל אקוד אלא תוצמהו הרותה רמשמ אוהש םדאמ
 םגה רחאמ הרות דמול היהש מ''רכו תוצמו הרות רמוש וניאש םדאמ וליפא עומשל אוה לוכי ןטק קלח אלא עומשל ךירצ וניאש
 :וכות לכואו ותפילק קרוז היהש תוצמו הרות רמשמ היה אלש
 

In light of the above we can understand the meaning of Moses saying תעמשו רמש, "  -- be careful when you 
listen," in that order. He said: "under what circumstances do I tell you to be careful before you listen? Only if 
you are a relative ignoramus and might easily be misled by what the Torah scholar turned heretic has to say. In 
such an event you must only listen to teachers whose personal Torah-true conduct is above reproach. 
However, if you yourself happen to be an outstanding scholar and you therefore need to listen only to a very 
small part of what such a scholar turned heretic has to say, you may go ahead and listen to discourses by such 
people just as Rabbi Meir did when he learned some Torah from Elisha ben Avuyah. You may do so because 
you are intelligent enough to discard what is worthless."  
 


